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ABSTRACT
The quest for a theory of everything requires thate must be such a thing as universal wholeness
implicit in the cosmic order. As an expressionha tosmic order one universal System determines
how experience is organized and integrated. TheseBy must integrate phenomenal experience by
reconciling the diverse universe of our common agpee with unity. This requires degrees of
universality hierarchically subsumed in discretesls of elaboration within itself. The One System
subsumes an open ended series of higher Systetesl mathin it. We may thus speak of Systems
1, 2, 3, 4,... n,... where each higher system edé® on the lower systems that subsume and
transcend it. Since the System must delineateaheenof space and time there is no accurate way
to describe the System in language within a spaoe-tontext. It can only be structurally
represented with respect to the inside and outsfdphenomena as active interfaces that we
commonly know as the surfaces of things. We caremkrmow the inside to the exclusion of the
outside or vice versa. All we can know in phenorh@xgerience is active interface processes
between them. The One System can thus be strugtuegresented from two perspectives, one
passive (from outside active interfaces lookinganyl one active (from inside active interfaces
looking out). System 1 represents universal whaen# requires that all phenomena consist of
active interface processes that share both a waiverside and a universal outside. This rift in
universal wholeness between inside and outsideresgihat System 2 must elaborate upon System
1 with two related active interfaces to accountrftiplicity. One interface must be universal and
unigue while the other is particular and many. &ysP requires a fundamental interdependence of
particular and universal aspects of experiencdt@rrating objective and subjective orientations
with an active transformation between them. Thisghess requires a fundamental discontinuity in
the projection of space-time phenomenon. It iSiggstem 3 to elaborate further.
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Theories of Everything:

We all face a common question: how is experiengamzed and integrated? We all know there
are many provisional answers. Nevertheless we lkach a theory of everything. We each have
a worldview that we implicitly believe is univeriatrue for all people for all time. We need a
holistic worldview to integrate our experience, mvewe believe that there is no transcending
meaning or purpose to life and that we are allairiby primal desires. Even if we believe that
we face total psychic extinction at death we implicbelieve this is true for every sentient
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creature that has ever lived anywhere in the use/e¥We do not believe that we alone are
singled out for oblivion. And we generally fail s$ee the contradictions implicit in our theory of
everything. We can not function without a perceiv@egrating context that we implicitly relate
to. All cultures and sub-cultures need one tooelsm® also seeks a theory of everything.

But do we really want a theory of everything? Woaltswers in left brain language satisfy the
emotional quest in our hearts or be satisfying uo right brain mute intuitive perceptions? Can
science write a new bible for all people for athéi? Would it be a guide that we could follow teeliv
by? Or would we rather have a universal methodotbgywould render the structural dynamics of
the creative process transparent, and thus allow bstter interpret our thoughts and behavior in
more positive ways whatever the context?

Despite our differences we have learned to copettiegin various ways, although history painfully
reveals that our solutions are often sadly lackiklgthe same we have gathered an abundance of
knowledge in the process that suggests a few sdbatures about the nature of phenomenal
experience in general—about the cosmic order. Wentake certain general observations about
how it is structured to work.

We know that there must be some kind of systenmeootganization of experience. We seek out
natural laws because we need universal principfesome kind to develop our sciences and
facilitate rational techniques of behavior. We kiis tvith an intuitive faith that the system is g
not many, for the on&ystem embraces manyness in the cyclic patterns thatesereccurring in
diverse areas of experience. Phenomenal experieyndes nature relates to itself. There is a
structural self-similarity that pervades the whaii@henomenal experience.

Philosophers of science have recognized this too.ekample Bertrand Russell, in developing
his logical atomism, asserts that it depends onigbenorphism of the structure of an ideal
language and of the structure of realiffhe position taken here is that there is an ispimem

that is implicit in the structural dynamics of pthenomena through which experience relates to
itself, also lending language its meaning. Thissdnet imply that the whole of experience is
reducible to language, since language is essgnéiabcial endeavor dependent in large measure
on a basis of shared experience within a commomeéveork of understanding that socially
evolves. The word isomorphism is generally replag#él the term self-similarity here.

The System as an Expression of the Cosmic Order:

The one System is an expression of the Cosmic OBdgrone System must allow for all possible
varieties of experience in the way that it integgadiverse elements as a whole. Since it must be al
inclusive, it cannot be based on some ideas teexotusion of others, while it must allow for
mutually exclusive variants of phenomenal expegeitds structural as opposed to behavioral.

The System is not something that can be contrimeldriguage. It is not something that we can
logically construct with our powers of reason. dtriot something we can create. We can only

! Russell B. The Philosophy of Logical Atomism (1918eprinted in Logic and Knowledge, Marsh RC, Ed.,
London, 1956.
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discover it. It can reveal itself in phenomenalexignce and we can have intuitive insights into the
possibilities it offers. We can intuitively see tliae one System must embrace the multiplicity that
we see in a perpetual state of change around usn&@yehus expect a ubiquitous interdependence
between universal and particular aspects of expazieAs noted before this is an ancient theme.

The reconciliation of One and Many requires tha 8ystem must be hierarchical. We can
recognize that hierarchies pervade experience.ifiddvels of sentient awareness from the plants,
to the invertebrates, to the vertebrates, to nieat,dearly reflect a hierarchical capacity to mexp

to and cope with the environment. There are hibresceverywhere we look. Our social and
economic organizations have hierarchical structdrase heavens are hierarchically structured from
galaxies to suns, planets and moons. There am@¢iézal structures implicit in our own anatomy.
The human nervous system directs the musclesrimtte our skeletal architecture.

These few observations will form a starting pomtlelineate the System, not from the standpoint of
a logical construction, but as an intuitive guidmsistent with experience. Although the System
must be self consistent, it cannot acknowledg@ig imore fundamental than itself, if it is to be th
one all embracing System. Neither can it be coeckivithin the constraints of space and time,
since this would impose marg priori assumptions. Space and time are concepts derived a
posteriori from the world around us and can nofperly be raised to a priori status to explain
creation.

The approach here originates from a series of apémsights>  which accounts on the one
hand for the lack of direct references to the Sgsighile on the other hand relating to a plethora
of ideas expressed throughout history and far tonarous to attempt tabulation. Virtually every
contributor to the world of ideas has glimpsed ame way some aspect of the System. The
endeavor here is to illustrate a progressive sirattlevelopment that is not itself dependent on
language but from which the meaning in languageseer It appeals directly to intuitive insight.
It is consistent with the structural dynamics ofpesience in such a way that it can offer
pragmatic direction and application to the physidablogical and social sciences. It is a
universal methodology that can complement traditi@pproaches to the sciences.

We can start by saying that the System includdmdishierarchical levels of elaboration within
itself. We can designate these discrete leveB/gems 1, 2, 3, 4,...n,... such that each successive
system is both transcended and subsumed by atleofystems that precede it. In this way the
System allows for any degree of elaboration wittgalf, while remaining one System, designated
as System 1. Higher Systems must reconcile sugeelssiels of multiplicity with unity. In this
way the one System is an expression of how the €oSmader works in a manner consistent with
phenomenal experience.

2 Campbell R. Fisherman’s Guide: A Systems ApprdacBreativity & Organization, Part 4. Boston: Shamala,
1985.

3 Campbell R.http://www.cosmic-mindreach.com/Cosmic_Insight.ht2007.

* Campbell R. Introduction to the System:
http://www.cosmic-mindreach.com/System_Intro.ht2005.
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Attempts have been made to systematize the cosaér throughout history, beginning with the
creation myths of aboriginal cultures. Efforts lmeeamuch more rigorous with the introduction of
writing, number theory, and systems of measurer(@r2000 BC) which gave rise to the sacred
geometries that built the pyramids. The Pythagaewere perhaps the last of an ancient tradition
that perceived the cosmic order as an expressionraber. The tetractys, employing the numbers
from 1 to 4, expressed the ratios of the musickesand was also related to the decimal system, the
sum of the digits adding to £0rhe System as introduced here delineates the sbatsaning from
which the significance of languages, mathematick rarmbers derive, not the other way around.
Remnants of ancient traditions have persisted & fhesent day, with various attempts by
philosophers and scientists to reintroduce thefgignce of number in theories of the cosmic order,
for instance Johannes Kepler's dogged althoughagessful attempts to discover a harmony of the
spheres based on Pythagorean ideals. Modern sagenagch indebted to the spirit of the ancients
rekindled in men like Kepler, Newton and others.

J. G. Bennett, developed a Systematics based omprdggession of the natural numbers and
incorporating concepts of isomorphiSmAlthough the delineation of the System bears no
correspondence to Bennett's Systematics, the ladtegrtheless offers considerable heuristic value
and encouraged the author to make this effortviatlg profound cosmic insights that demonstrated
how the cosmic order works.

System 1 and Universal Wholeness:

System 1 transcends the whole of creation, theavbbhistory, the whole of space and time. It is
an expression ofiniversal wholeness. It can not manifest as a physical thing itseliafr would
define a boundary to it in space and time. Systenmudt nevertheless specify boundary conditions
or there could be no phenomena in experience.

System 1 specifies universal boundary conditionth ain active universal inside relating to a
passive universal outside across an active inetf@atween them. This active interface cannot be a
static boundary or it would isolate an inside framoutside. It would not be one System relating to
the whole cosmic order. It would be two mutuallglaged arenas, self contradictory and forever
irreconcilable. There must be interaction betweamommon inside and outside across an active
interface.

The active interface reveals itself in phenomenglegence as a boundary or active surface

between a center inside and a periphery outsids.réfuires that all phenomena must share both a
universal inside and a universal outside. All we kaow is the active interface between them. We

can not know the universal inside or the univemdkide as separate things in themselves. We
cannot know one without the other.

When we look out at the night sky, we see a compasipheral outside to which all things relate.
We see separate stars, the moon, meteorites, clandsso on with boundaries and we think of

® Guthrie W. Pythagoras and the Pythagoreans. WistoGreek Philosophy, Vol. 1, Cambridge, 1962.
® Bennett JG. The Dramatic Universe. London; Hodd®r Stoughton, 1956 (Vol. 1), 1961(Vol. 2 ), 196®ls. 3,
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them as existing in empty space. But space itsetfot a thing with a boundary. This universal
outside is not something we can know as a thingseif. In the absence of phenomena that we
sense in some way with active surfaces space issalf elusive as a ghost. Our sense perceptions
themselves constitute active interface processistive environment. For example light from the
sun is refracted by particles in the air that mties sky blue and further reflected by trees and
mountains or other objects made of atoms. Thectefiidight that betrays physical shapes is picked
up by the retinal cells in our eyes and furtheegnated into images in our mind by more active
interface processes in our nervous system.

We also intuitively sense there is a common ceateinside to all phenomena. If there is no
universal inside then separate things could haveonamon characteristics. Atoms and molecules
of a kind are known to have universally identidadi@cteristics. Every particular thing is one of a
universal kind. The human genome is universallyreshdy all people. And we experience a
common center in our mutual humanity. We can enmgpatlith one another and feel one another’s
joy and pain. The same is true to varying degreés eur animal ancestry. We share a range of
ideas and emotions with animals, especially thadrignammals, and even insects to some extent.
A cockroach senses one’s intention to kill it. TWhole cavalcade of phenomena that we see
passing may be seen as experience in perpetuaelaanoss active interface processes between a
common inside and outside on many intermediatddeliat are both subsumed and transcended by
System 1. System 1 exhibits a universal inside @uidide across an active interface and thus
prescribes this characteristic to all phenomena subsumed nested hierarchy of discrete higher
Systems.

Structural Representation of System 1.

The universal inside or common center is active iamelates to the universal outside or passive
periphery across an active interface between tfidms. may be represented graphically from two
perspectives, one passive and one active. Betwesn bne can intuitively grasp the structural
nature of System 1.

The passive perspective (from the outside lookimgand the active perspective (from the inside
looking out), are shown below in Figure II-1. Ttatiee universal inside is represented by lidght,
The passive universal outside is represented biyndss,D. Light is thus illustrated relating to
darkness across an active interface between thera.rhore general sense the active interface
involves energy processes or communication ofiatlkbetween a universal inside and a universal
outside. The yang and yin of Taoism illustrates riflationship between an active and a passive
aspect of experience, so beautifully expresseukipoems of the Tao Te Chifg.

We see this confirmed in experience. Life givingrgly comes to us from atomic processes within
the sun. Energy is captured by plants within théemdar bonds of sugar to support the biosphere.
It is the energy we digest inside our bellies thilaws us to think and mobilize our bodies in
response to our environment.

" Blakney RB, trans. Tao Te Ching: The Way of Lg(., Mentor Books, 1955.
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The active perspective represented in Figure [J-igbmost important. The Passive Perspective
(Figure 1I-1(a)) simply helps us to better visualithe active representation in higher Systems.

We are concerned with intuitive insight into theustural dynamics of phenomenal experience. The
creative energy disseminates from the active ceateshown by the white arrow in Figure 11-1(b),
and there is reflux back toward the center, as shoythe black arrow. The process of reflux is less
obvious in the physical universe as a whole, foffteén occurs through the hierarchies involved, on
a scale that we are only beginning to understand. & this in the transformation of the
atmosphere and the geological evolution of theigents over the past few billion years. Plants and
invertebrates have influenced this process by dp@sition of carbon, which in turn has influenced
the internal dynamics of the planet and its electgnetic charactérin other words, organic life
cycles arising from the planet in response to therelate back to transform the planet. There is
likewise evidence for stellar reflux through thdagéic centef. This is consistent with cyclical
dissemination (efflux) and return (reflux) on maeyels between one universal center and one
universal periphery.

SYSTEM 1

Passive Perspective Active Perspective

Active Interface
Processes

Universal inside
represented by

Light L

Universal Qutside

D Represented by
Darkness

Active Interface
between a common
inside and outside

@ (b)
Figurell-1
A Rift in Univer sal Wholeness:

The concept of universal wholeness, as represdmje®ystem 1, requires an interdependent
twoness as a level of subsumption within it. Wenodnconceive of undifferentiated oneness

8 Campbell R. Fisherman’s Guide: A Systems ApprotciCreativity and Organization, New Science Lirar
(Shambhala), Boston, 1985.
® Bok BJ. The Milky Way Galaxy, Scientific America®44, March 1981.
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without distinction or attribute of any kind. Meagislips away from us. In order for there to be a

subjective and objective aspect to things we mestiide to distinguish separate active interfaces as
boundary conditions of phenomena. We identify thiag separate surfaces. This requires two
active interfaces, one universal and unique andther particular, representing many. Manyness

can only find reconciliation with oneness in thigyw

This means that there is a fundamenitilin universal wholeness between theiniversal and the
particular aspects of phenomena. It is this rift in wholendsd gives rise to the nested higher
Systems that constitute the creative process. fidative process endlessly seeks to mend the rift in
wholeness. As humans we likewise seek a unifieddwieswv that we can creatively relate to in
order to integrate and make sense of our experience

Grand Unified Theoriesand the Big Bang:

Scientific attempts to resurrect universal wholen&®m an atomized universe through the
invention of Grand Unified Theories of various ksnidil to acknowledge that phenomena share a
universal inside. They implicitly assume that pbgbiphenomena share a universal outside only.
Atoms, star systems and galaxies are believed @nitedded in a spacetime continuum consistent
with General Relativity. Given the red shift oftdist galaxies this extrapolates back to a Big Bang,
when the universe, including the spacetime contmand the laws of physics, spontaneously came
into existence from nothing.

The Big Bang was the universal unifying event. Etreng since has been determined by seeds
inherent in that initial condition of infinite dabs Ever since then the thermodynamic clock has
been running down. With the formation of our s@lggtem the evolution of biological life on Earth
has likewise been a causal molecular accident defdranscending meaning or purpose. We have
no subjective mind inside that transcends the ealieed biochemical processes that constitute our
physical bodies. All life is reduced to physicabgesses. This bleak scenario essentially leaves us
spiritually and morally bankrupt, mere robots oftident driven by primal animal appetites.
Currently there is simply no alternate paradignt ttem bridge the gulf between the practice of
objective science and our subjective spiritual @hital concerns.

Quantum Mechanicsand the Schism in Physics:

The development of quantum mechanics introducetfotmous division between the practice
and the philosophical interpretation of physicstdManguages developed in the practice of physics
based on how the sophisticated language of phigaggsome to be used, and not based upon insight
into the nature of reality. Consequently the pcactif physics makes certain predictions in a lichite
range of contrived experiments that allow a growingmber of diverse metaphysical
interpretations.

Moreover the metaphysical interpretations can nedwer directly confirmed in phenomenal
experience of any kind. No one has ever seen piltpatsaves, or infinitesimal strings, or dark
matter, or parallel universes, or the Big Bang.dwe ever will. The meta-languages that science
has evolved are not required to relate to trutleyTdre not required to find universal confirmation
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in direct phenomenal experience. They are langu#lggs allow the practice of experimental
science.

This applies to experiments of the kind made irtigdaraccelerators. For these experiments the
Copenhagen Interpretation is the default interpogtaand it invites alternate interpretations that
tend to become belief systems. Science needs egrating framework of understanding to relate
to, as with all cultures throughout human histéngrowing variety of metaphysical interpretations

of the same experimental results are often hothatéel in the culture of physics.

Early in the development of modern physics the ridgey Bohr-Einstein debates highlighted
fundamental conflicts between General Relativitd uantum Mechanics. The latter was itself
born in conflict between Heisenberg and Schrédifigerd conflicts over interpretations continue.

Einstein’s criticism of the direction that phystesk is exemplified in the following quote: “I sea

the one hand the totality of sense-experiences, @ndhe other, the totality of the concepts and
propositions which are laid down in books. Thetrefes between concepts and propositions among
themselves and each other are of a logical natune,the business of logical thinking is strictly
limited to the achievement of the connection betweancepts and propositions among each other
according to firmly laid down rules, which are tt@ncern of logic. The concepts and propositions
get “meaning,” viz., “content,” only through thetonnection with sense-experiences. The
connection of the latter with the former is purliuitive, not itself of a logical nature. The degr

of certainty with which this relation, viz., intivé connection, can be undertaken, and nothing else
differentiates empty fantasy from scientific “truith

It is noteworthy that the year before he died Eimstvrote to his friend Michele Besso, quote: “I
consider it quite possible that physics cannot dmsed) on the field concept, that is, on continuous
structures. Then nothing remains of my entire eastkthe sky, including the theory of gravitation,
but also nothing of the rest of modern physigs.”

The Big Bang is nevertheless preached to the pw@digospel, despite serious philosophical
obstacles. An exclusively objective view divorcesiom our own understanding placing us outside
creation. It leaves us bereft of transcending \&ataguide our behavior apart from primal appetites
conditioned belief systems, and irrational feaat tbnd to confirm them.

The Universal Center and System 2:

Theonly alternative to believing that events take placa umiversal common outside or spacetime
continuum is to also acknowledge a universal cetderll phenomena. This is a universal
requirement for both a subjective and objectivesesfp all phenomena consistent with System 1
and to a rift in universal wholeness. All we camkris active interface processes between an inside
and outside. This brings us to System 2.

10 Cassidy DC. Uncertainty: the Life and Science @iiér Heisenberg. New York: Freeman HW, 1991.
1 Albert Einstein (written at age 67). Schilpp Prarts. Autobiographical Notes. Chicago: Open CA097.
12 pais A. Subtle is the Lord: The Science and tlie ai Albert Einstein. Oxford: Oxford U Press, 19837.
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System 2 is represented by two active interfaceshEshares a common universal inside with
respect to a common universal outside, as regbirefi/stem 1. The universal interface is unique. It
is a manifestation of System 1 acknowledging Othen Self. It transcends the particular interface
which represents many of a universal kind. The ens&l interface is an archetypal pattern of
Universal Being that each particular interface siancturally relate to ionly two possible alternate
ways.

Since active interfaces exhibit active centersyilit be convenient to call them centers. System 2
thus consists of two centers: center 1 (C1) antecén(C2). The two possible ways in which two
centers may relate to one another with respect ¢coramon inside and outside represent two
alternate orientations. Onedsjective and one isubjective.

The Objective Orientation of System 2:

In the objective orientation illustrated in Figute the universal interface is inside the partcul
interface. The universal interface is designate@emser 1 since it represents a common center to
all particular interfaces represented@snter 2. Together they relate objectively outwards to othe
particular Centers 2. Other particular Centerseparceived in a common outside designated as
darkness D.

SYSTEM 2 - Objective Orientation
(a) Passive (b) Active

Center 1 is
Universal

: Center 2 is
and unique

many of a kind

/- Universal
Outside

Universal
Inside

Gradua‘lted

level of Patterned
Energy subjective
to Center 2.

Figurell-2

The objective orientation illustrates that centés dvithin center 2. Both share a common center in
light, Lo, and both relate objectively out toward darkn&ssin Figure 1I-2(b) it can be seen that
light disseminates from within center 1 (C1) througenter 2 (C2) to the universal outside
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designated as darkness D. A graduation of pattexaike energy between them is designated

As active interfaces centers have active partitigrharacteristics between a subjective inside and
an objective outside. C1 is universal and uniqueleaC 2 is particular and manifold. C2 represents
any number of particular centers in the objectiwldv Everything shares a common active center
inside and a common universal outside in darkrigss.is consistent with System 1.

We know, however, that not all particular thinge #re same. There are degrees of universality
among them. All living creatures in the biosphérars the same DNA language, but we are not
all trees, nor are all trees the same speciesdoail trees of the same species grow the same
size and shape. Although we are beginning to saepérticular centers subsume hierarchical
levels within them that are distinctions of kintietonly distinction of kind that is explicit in
System 2 is that between the universal and paaticaspects of experience in general. This
makes it a very fundamental characteristic of egpee. System 2, like System 1, transcends
and subsumes the whole of space-time. As partidularan beings this requires that we seek
universal wholeness as a condition of living. Weda universal worldview to relate to.

The Subjective Orientation of System 2:

In the alternate mode of System 2, called the stibageorientation, C2 turns around to face C1. It
will be said that C2 does a perceptual transpositioturns inside out, so to speak, now standing
apart from itself. It now faces C1 that was formerithin it and through which it still derives its
energies since they share the same universal ird&leow objectively faces the universal center of
the universe distinct from itself. It is neverttesde transcending subjective orientation in whigh C
explicitly shares in the archetypal nature of Clmisersal Being. C2 sees C1 as System 1 from the
subsumed perspective of System 2. This is compldistinct from the objective orientation where
many C2s are open to a common outside that theg.sha

One may call the universal center God, or AllalB@hman, or universal intelligence, or universal
values, or the Tao, or the Dharma, or the Greatitélanor whatever. A name does not determine
its nature. It is what it is. It is the universatige interface manifest within all creation, altigh it
does not exist in space and time. C1 is an operuabhdunded center in this respect and thus not
constrained by the limitations of space and tin2.iCopen and unbounded also albeit within the
transcending context of C1. C2 can perceive olegihenomena in both orientations, but in the
subjective orientation phenomena can only be otidted at the discretion of C1.

C1 is the universal center of all phenomenal exgmee. It can not exist as a physical thing
because that would mean that universal wholenestvinave a fixed physical boundary which
would negate the very nature of universal wholengle universal C1 transcends and subsumes
physical creation. In the subjective orientatiois theans that one particular human being can
see the universal center of the universe faced®. fahis must be a private one-to one experience
if universal wholeness is to be preserved. Neithigrface can admit of more than one other
active interface in this orientation if universahaleness is to be preserved. The subjective
orientation is One, whereas the objective orieotats Many. The subjective orientation is a
profound realization that bridges the rift in uns@ wholeness from which all creation

proceeds. This is a private realization, not aphed everything.
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SYSTEM 2 - Subjective Orientation.
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Figurell-3

The universal center can make itself directly knowato a particular human being. This

distinguishes it from blind religious belief fourden dogma. This work comes directly from an
unusual series of cosmic insights of this generad kranscending and subsuming the whole of
creation® This is not an intellectual contrivance nor isiit empty claim for intelligent design as

will be shown in what follows. Thebjective relationship between C1 and C2 facing one another i
asubjective context is illustrated in Figure 1I-3. The subjeetand objective aspects of phenomenal
experience begin to compound within themselves.

In the subjective orientation of System 2 one paldr interface C2 can only share phenomenal
experience with the universal interface C1 at #tgel’'s discretion. All active communication is
one way, from the universal C1 to one particulartee C2. This must be so as a condition of
universal wholeness. The two are coalesced as Qe two.

Normal organic feedback to the particular humamdpsi consciousness is totally suspended.
The particular human being can entertain no indégenthoughts, ideas, or actions apart from
C1. This bridges the Rift in Universal Wholenessc8 this is the ultimate experience of
universal truth it implicitly requires that the wersal interface is the manifestation of universal
values. The particular center C2 realizes thatutingersal center C1 is the living manifestation
of truth, unity, harmony, love, compassion, justioercy, and cosmic order. Universal values
are the ultimate reality manifest in Universal Bgin

13 Ccampbell R. A Cosmic Insight, 1985.
http://scigod.com/index.php/sgj/article/view/225026
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If this is not so there can be no such thing asealthat transcend our short sojourn here on
Earth. There can be no transcending meaning oroparfo life. Everything would be the result
of blind objective happenstance as in the excluswiside option assumed by science. In that
case we may as well seek to gratify our appetitegeler gross they may be, so long as we can
get away with it. There would be no real basigutht or justice or order or compassion or mercy
or love. Values would become reduced to arbitraesspnal preferences according to how we
have become conditioned to use language and beRaseientific pursuit of truth would be
meaningless and futile.

In the passive mode it is clear that C1 and C2rarially distinct as separate centers, yet theyt mus
relate to one another as one. They are an elato@tiSystem 1. In the active mode the two centers
are shown mutually perceived as one by the doubéelédZ arrow. They both share the same
inside, Lo, and the same peripheral darkn&sputside It will be said that they areoalesced as
one, although they are two. They must relate betiwa and as one.

Through this subjective mode of System 2 univergadleness is knowrAt the discretion of C1
there is a countercurrent communicative exchantyedes the two centers to complete their mutual
identity, since they share the same outside amdein€2 shares in the Universal Being of C1 at the
discretion of C1. This is illustrated by the redatal wholesR; and R,. The rift in universal
wholeness that gives rise to the creative proselsgadged. Life returns to the subjective orieotati

in order that universal wholeness C1 can realsadfithrough the long climb back up the levels of
sentient awareness implicit in the evolutionarycpss.

Subsumed HierarchiesImplicit Within the Particular Center:

System 1 indicates that all things are in a pegbdlux of dissemination and return. The objective
mode of System 2 elaborates on the disseminatidile whe subjective mode of System 2
elaborates on the return. Efflux and reflux finchatual balance.

In the objective orientation, C2 is manifold. Ipresents the quality of all particular things rieigt
outward toward peripheral darkness. This partiogleality is inherent in three dimensional separate
things as we normally perceive them “out there.t 82 like C1 is an open center as opposed to a
closed center with three dimensional boundariesséll centers are defined by System 3 which
elaborates on System 2 and makes the realizationieérsal wholeness possible, as will be shown.
System 2 transcends and subsumes space and foresasbed by System 3.

For example, in the objective orientation C2 carasent the universal quality of humanity that is
within the physical form of each human being. Ib capresent the genotype of humanity as an
archetypal organized energy pattern. It can alpeesent the personal integrating archetype of a
specific human being, subsumed by the human gesofyere is thus a hierarchical organization
implicit within C2. This is generally consistenttvilung’s theory of archetyp&s.

14 Jung CG. The Archetypes and The Collective Uncions. In: The Collected Works of C. G. Jung VoR&rt 1.
London: Routledge, 1980.
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This is also consistent with System 1, for eaclityeas represented by C2 contains C1 and we
intuitively sense that somehow there is an impheitoleness to experience, even though it is
presented to us as a multiplicity of separate thinye cannot avoid the need for a holistic
worldview to integrate experience.

In the subjective orientation a further qualificatiarises. C2 now relates directly to the universal
C1. This is not something that can be collectiyadyceived by a multitude of separate particular
centers. It would not be consistent with univergableness. On the one hand C1 is unique, while
on the other C2 may represent species, or indivicheanbers of species that subsume animating
archetypal behaviors within them. As pointed oetmusly C2 is Many in the objective orientation
and One in the subjective orientation. There cadlnde a direct mutual identity between C1 and a
multitude of individual members of a species repmésd by C2. The identity of things must be
mediated. C2 can thus encounter another face isuthiective mode that ot Many. This face is

on the inside of transcending levels within C2hie same way that a universal human archetype or
human genotype is within every human individual.

This human archetype is a Universal Human Beingaeat®d with the evolution of humanity on the
planet. This can be known directly in a subsumdijestive mode of System 2 when the C2 of one
human individual faces C1 as the universal humahetype. It is an experience distinct from
facing the transcendent Universal Being of the ensi®. The human individual retains a capacity for
independent discretion and thought in the facénefuniversal human archetype. A description of
such an experience is given by the author in a iteebgiclé® and also in a journal articlé The
human archetype is the suffering face of humanity.

This indicates why there must be degrees of uraligrshierarchically organized. Universal
wholeness implicitly requires subsuming levels gjamization within it. This requires that the
subjective face of a particular center 2 must bkstim not manifold, if theidea of universal
wholeness is to b&nown. The relationship of the universal to thetipalar is essential to the
identity of anything’’ It is noteworthy that this self-similar characéd of all phenomena is a
fundamental tenet of Gestalt thedfyThe subjective mode is private, largely mute, iangitively
perceived. Each of us values the independent righour mind. It is through private reflection
that we intuitively seek a holistic worldview.

The Universal and Particular as Fundamental to Being:

This basic pattern of two orientations, one subjectoward the universal center inside, one
objective toward the universal periphery outsides been a prominent theme since the beginning of
rigorous thought. For example Parmenides (bori%.BC.) was one of the most influential of the
Pre Socratic philosophers. In the fragments of goem, On Nature, that have come to us
Parmenides describes a journey to the Goddessitteluvhere he learns of the Way of Truth, and

15 Campbell R. A Cosmic Insight, 1985.

http://www.cosmic-mindreach.com/Cosmic_Insight.html

16 Campbell Rhittp://scigod.com/index.php/sgj/article/view/225826

7 Kohler W. Gestalt Psychology: An introductionrtew concepts in modern psychology. NY: Liverigt41.
18 Rock I, Palmer S. The Legacy of Gestalt Psychal&gyentific American. 263 No. 6, Dec. 1990.
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of the Way of Seeming. These two ways are simiahé two modes of System 2. The universal
center manifests the wholeness of everything thahaving no generated origin and having no
termination. The Way of Truth is to see this, ashie subjective mode where one particular C2
perceptually transposes to face C1. In the wayefrsng, C2 is oriented outward to the objective
world where all is perceived consisting of Fire aight (light and darkness), offering an account
of the origin of stars, planets, and all thingseamth. The phenomenal world is thus granted a
degree of transient reality, wherein the opporjumst provided to know the Way of Truth as
Unity.’® ?° These two ways became interpreted in the TimaguBldto as “what always is and
never becomes,” and “what is continually becomiagrigver truly is.”

In his Theory of Forms Plato also recognized thaversal archetypes determine the identity of
particular examples of them. We recognize an aak Ity its relation to a transcendental archetype
of the oak species. Although his pupil Aristotlgeoted the mystical transcendental character of
Plato’s archetypes, insisting that the quality #fiag was concretely implicit within the thinget§
nevertheless the universal archetype also remaipkcit within the thing itself. Jung’s Theory of
Archetypes and the Collective Unconscious is closaated.

The hierarchies implicit in experience require se#-similarproliferation of the pattern if we are to
determine the identity of anything. The same pattecurs in different areas of experience. The
heavens are organized as an immense communitylafiem and however different they may be
from one another, they are all galaxies. They shaelf-similar pattern of structurally organiziag
community of stars. Everything has characterisiticsne and many, same and different, universal
and particular.

Organic Evolution as Reflux Back to Universal Wholeness:

The evolution of organic life on the planet markseturn in ascending levels toward the sentient
awareness of universal wholeness. The plants eptbie vital energies of cellular chemistry, from

single-celled algae to complex plant species, mglan the lessons of experience in progressive
levels of refinement, all relating to the captunel aise of solar energy. The invertebrates explored
the sensitive energies of motor response to theysipal environment, depending on the vital

energies of plants to sustain them while they erplacharacteristic behaviors universal to their

species. The advance to the vertebrates markenhttoeluction of cerebral hemispheres and an
autonomic nervous system within a fixed quadrumechét. This provides a capacity for cerebral

reflection on emotional patterns of behavior witlEin anatomical framework that is universal

among the reptiles, birds and mammals in the b&rgph

The patterns of sensitive response worked out &ynivertebrates are integrated anew without re-
exploring multiple limb structures, compound eyerd 80 on. Vertebrate evolution became fixed to
a quadruped limb structure and has had a difféoenis altogether, in which patterns of behavior
become progressively varied and consciously moeldilat higher species. A dog has a greater
repertoire of emotional and behavioral responsas éhcrocodile. This capacity to tailor experience

19 Kirk GS, Raven JE. The Presocratic Philosoph@asnbridge U Press, 1957
® Taran, L., Parmenides, Princeton U Press, 1965
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to suit circumstance implicitly requires the pragige subsumption of all quadruped behavior in
the biosphere. Complex behavior consciously integrarimary elements of behavior previously
established in evolutionary history.

The climb up the hierarchy has continued throughréptiles and mammals in such a way that in
the human brain the brains of the lower species la\close anatomical association with the
emotional reflux of experience into cerebral awassfi" %> We know intuitively that our emotional
experience is rooted in the history of the biosphtrat it is in fact an integration of that histon
subsumed levels of experience. Our animal rootsag& hundreds of millions of years.

With the introduction of language we must also de#h experience in abstraction, but this of
course brings us to the need to understand howkiode of experience is organized. This has
resulted in the bilateral polarization of neocatidunction into linguistically explicit and
intuitively mute hemisphered: 2* The author's website article Inside our Three Bsaat
http://www.cosmic-mindreach.com/Three-Brains.hfmimmarizes this pioneering research.

While we draw on the lessons of a few billion yaarthe biosphere our minds will be satisfied with
nothing less than comprehension of how the cosndieras structured to function. There is a need
implicit in the evolutionary process to know unis@rwholeness and thus transcend and subsume
our origins in the biosphere. This could not bespnted to us in more graphic terms. It is wired int
our nervous system. The apparatus we must useldi® t® experience must itself reflect the
structure of experience. It must reflect the cosoniter.

Summary:

System 2 transcends and subsumes the whole ofyhlsyoprescribing the universal pattern of
creative dissemination and return. This is more thigeculative metaphysics, for the pattern has
correlates everywhere we look in the world arousdTine hierarchies of centers as active interfaces
recycling energy through creative activity are rpaenomena. How this works is structurally
elaborated on in the higher Systems that exhibitensal and particular relationships. Integrating
archetypal ideas are knowmrough particular forms much as Plato stated liisnTheory of Forms

This is true even of things that we make. We idgatiparticular motor car by its correspondence to
the archetypal plan inherent each model and inituadl motor cars. The archetypal plan is a real
idea. It specifies how cars work and how they anét bor a definite purpose. The plan is clearly

implicit in the design of each particular motor.car

The two modes of System 2 result from the percégraasposition of center 2, such that it
alternately relates outward to the manifold creatieen inward to the universal center, center 1.

2 papez JW. A Proposed Mechanism of Emotion, AXigurol. & Psychiat. 38:725, 1937.

2 MacLean PD. Contrasting Functions of Limbic aneobbrtical Systems of the Brain and Their Relevamnce
Psycophysiological Aspects of Medicine, Amer. JdM&5:611-626, 1958.

% gSperry RW. Hemisphere Deconnection and Unityams@ious Awareness, Amer. Psychol., 1969.

% gSperry RW, Gazzaniga MS, Bogen JE, Interhemisph&elationships: The Neocortical Commissures;
Syndromes of Hemispheric Disconnection. HandbooRlofical Neurology. 4:273, 1969.
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The integrating archetypal idea of a motor carasceived through reflection in the subjective
orientation and committed to paper as an initigective orientation. Techniques of manufacture
are devised through subjective reflection and tdwestormation to specific particular motor cars in
the objective orientation is realized in their miacture.

At the atomic level this recurrent action is asatsd with the quantum of action, h, such that the
physical universe is projected as a very rapiceseasf still frames in a holographic cosmic movie.
This recurrent action functions in different ways different levels through the hierarchy to
maintain a subjective to objective balance in thegration of history. Although the pattern is
implicit in System 2, it requires System 3 to elab® upon it. System 3 delineates how space and
time are projected in the cosmic movie.

We may expect to see light play a universal roléhm integratingdea of universal wholeness
through cyclicroutines of action in the parade of ever-shiftifirms. We shall see that thdea
itself becomes translated into organiziogtines that in turn are translated into tfeems that we
see. In other wordsdea, routine, and form, constitute a universal hierarchy that is everywhere
apparent in experience. These three active inesfaonstitute the universal hierarchy of System 3.
It is apparent even in speech, where mdéas are given expliciforms through theroutines of
language. But it should be no surprise if we fimak fanguage has evolved according to the System,
that it depends upon the cosmic order to convapéaning.

This leaves us with a fundamental choice betweem tand only two, alternative structural
approaches to a theory of everything. The currel@ngfic approach is exclusively objective. It
acknowledges only a common outside between phyicags. It implicitly denies or ignores that
there is a universal inside shared by all phenormiEhia leads to the blind belief in a Big Bang as
the singular origin of all creation from nothingithout plan or purpose. There is no transcending
reality beyond our brief sojourn on Earth. Lifeishemical accident ending in oblivion.

The alternate approach recognizes both a univieiside and a universal outside. It is not a theory
of everything that freezes creation into rigid éklsystems with a variety of metaphysical
interpretations that can never find direct confitiorain phenomenal experience. The System of
delineating the Cosmic Order is a universal metloggo that can complement traditional
approaches to the sciences and expand our horitaesnot a blind belief system. It requires a
relentless quest into the nature of universal tidttiversal values are the ultimate reality. Thesqu
lends transcending meaning and values to livingrttends the rift in universal wholeness.



